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the common ¢xperience of being outsiders that Americans find themselves at
home

9 Carlos Castefieda, The Teachings of Don Juan: A Yagui Way of Knowledge
(Berkeley: University of California Press, 1998). Reprint

10. If these sacred sites are located on land that was ceded to various tribes in
treaties, Native Americans can biing the issue before the Indian Claiins
Commission (established in 1946)

11 Evelyn Vigil, who served for several years as a reporter and editor for the Los
Alamos newspaper, pointed out the importance of this issue. Practically every
week newspapers all across Azizona and New Mexico contain stoties about
the conflicts arising from contested religious sites.

12. The following paragraph is taken from the Web site of the Sacred Land Film
Project: “The conflict surrounding 17,000 petroglyphs west of Albuquerque,
New Mexico, demonstrates that even a national monument is not safe when
it comes to suburban development. A develeper and the Albuquerque City
Council want to build a six-lane highway through the northern portion of the
paik to give a new housing development access to the city of Albuquerque.
At stake is not just a national monument, but alse an area of great spiritual
significance: ‘The petroglyph area is where messages to the spirit world are
communicated. We consider each of these petroglyphs to be a record of
visions written here of some spiritual being, event, or expression,’ says Bill
Weahkee of the Five Sandoval Indian Pueblos, Inc.”

13 The High Country News is published by the High Country Foundation, a non-
profit media organization whose mission is to inform and inspire people to act

on behalf of the West’s land, air, water, and inhabitants. It works “to create

what Wallace Stegner called a society to match the scenery.”

14 Both incidents are described in Kathleen Egan Chamberlain’s, “Competition
for the Native American Soul: The Search for Religious Freedom in
Twentieth Centuty New Mexico,” in Ferenc M. Szasz and Richard W.
Eutalian eds , Religion in Modern New Mexico (Albuquerque: University of
New Mexico Press, 1997), 81-100.

15. For a useful discussion of the “Indian Question” in one of the states in this
sub-region, see Chamberlain, Ibid.

16 These persons are hard to trace historically because it was illegal for them to
practice their faith, causing them to keep their Jewish heritage hidden. See
Henry Tobias, A History of the Jews in New Mexico (Albuquerque: University
of New Mexico Press, 1990) '

17 A full description of this case can be found in Janice E Schuetz, “A
Rhetorical Approach to Protestant Evangelism in Twentieth-Century New
Mexico,” in Szasz and Eutalian, Religion in Modern New Mexico, 135-139.

18 Huberi Howe Bancroft, Arizona and New Mexico, 1530-1888 (New York:
McGraw-Hill, 1967, San Francisco: The History Co., 1889), 534.

19 Ramén Gutiéirez, When Jesus Came, the Corn Mothers Went Away:

Marriage, Sexuality, and Power in New Mexico, 1500-1846 (Stanford, Calif.: |

Stanford University Press, 1991), 283.
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THE Mormon CORRIDOR: UTAH AND IDAHO

Kathleen Flake!

e only 1.5 percent of the pop-
cers and their converts consti-

M .
o Htl)ixmonddoTlflzgce must also be measured in terms of the LDS Church’s
¢ and pohtical influence In the ninetee
nth century, the church cr
commyna.l economy and political theocracy thai, rated o
has left much of the land as well as the commercia
sub-regi i
Comt:gion of the I\/?ountam West under direct or indirect Mormon control
Pennsz;ly to' the e;qi;anence of founding religions in Massachusetts Rhode Island‘
vania, and Virginia, whose social authoss iti ; ’
i , 1ty and political po e di
¢d by religious pluralism, th oty Saime
» the Church of Jesus Christ of L i
: - _ datter-day Saints h
retaimed both its demographic and ' i : f taho.
cultural dominance in Utah and
g . S
‘ lIhls chapter considers three dimensions of y o o
life in the Mountain West. The first dimension is

lar lack of diversi i i
of diversity and a single dominamt religious institution have created ade

facto religious establishment Ihe second dimension has to do with the kind of

91




92 RELIGION AND PubLICc LIFE iN THE MounTAIN WEST

religion that dominates the region. Mormons are not only intensely self-identified
with theit church today, but its history and the nature of their faith make them and
their church very public actors in all aspects of regional polifics and culture

If Mormonism is very public, however, it is also very private. Consequently,
as a belief system, Mormonism gives its adherents a totality of experience and, in
exchange, elicits a type of commitment that can isolate them and communicate
disrespect to others. In fairness, it should be remembered that America’s other
religions contributed to Mormon standoffishness by an extended history of
attacks upon Mormonism, a uniquely violent exception to the general rule of
American religious tolerance. These factors—demographics, theology, and histo-
ry—combine to make the Great Basin a site of considerable religious tension that

often gets played out in the public domain *

The Numbers
The Mormons were the first Europeans to seitle in the Great Basin. They

came by the thousands and settled in organized communities, not as individual
homesteaders. Non-Mormons came as well, but in significant numbers only after
1869, when the driving of a golden spike at Promontory, Utah, signaled comple-
tion of the transcontinental railroad. Over the next 15 years, the Mormons’ share
of the population dropped from 98 to 63 percent It appears to have settled there *
According to NARA, Latter-day Saints make up 66 percent of Utalt’s population
Catholics come next with 4 percent All other religious groups each constitute less
than 1 percent of the population. Only the religiously unatfiliated, with 23.5 per-
cent, can claim double-digit representation,

The nature of religion in the Great Basin challenges the category “religious-
iy unaffiliated” as generally applied by NARA. Many of the unaffiliated may be
iapsed Mormons who do not worship with “the Saints” but continue to be moti-
vated by the church’s worldview or have some loyalty to its traditions In Utah
and Idaho's historically Mormon towns, disinterest in organized religion can
mask a visceral attachment to several generations of pioneers and missionaries
and an inheritance of their habits, if not their devotion When, for example, 47
percent of the 921 residents of Utah’s Daggett County claim to be religiously
unaffiliated, but all the others espouse Mormonism, diversity may not run very
deep. Mormonism’s uncontested dominance over the region does not rely on such
subtleties, however. In 26 of Utah’s 29 counties, Mormons constitute a 1aw
majority of the general population In 10 of those counties, the Mormon majoti-
ty is 80 percent o1 higher.

ldaho’s demographics show more diversity than Utah’s, but still are marked
by Mormonism The state is comprised of three geographic and cultural sections,
in tetms of its non-indigenous populations 3 Its agricultural land to the south is an
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. . . .
lg;e(;xssgn ﬂ(})j g;:ef:iza;t ffa;m' and, especially in the southeast, was colonized in the
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hopn SO;ia] o r;g .etwe.en 35' and 92 percent of the area’s residents and
coumtos g o nctu Fu}:lal on.entatlo'n to Salt Lake City. Idaho’s southwestern
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g movements sceking absolute freedom from the law Nearly a quar%er of
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f numerical significance only
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Not until 1937 did the area achieve sufficient population to be granted status
as a separate county. Today, the steep canyons of the Colorado River that served
to hide Butch Cassidy and the Sundance Kid are national parks and nationally
famous recreational venues, including the city of Moab, mecca to four-wheel
drive enthusiasts. Grand County’s residents, while still 3 percent above the
regional average of 48 percent, are only half as religious as their fellow Utahns.
Next to the Church of Jesus Christ of Latter-day Saints, the Baptists claim the
most members with 20 percent of the county’s teligious adherents; all other
Protestants combined come in third, with 11 percent; with Catholics close behind,
at 10 percent

The other two Utah counties where less than 70 percent of religious adher-

ents are Mormon tell a similar story, Summit County, once famous for its Park
City silver mines, is today a skiers’ paradise with its own brewery. Nevertheless,
as a gateway from the east through the Wasatch Mountains (o the Salt Lake
Valley, the region retains a Mormon ethos. Oaly 40 percent of its residents are not
unaffiliated or uncounted; 62 percent of all church adherents are Latter-day
Saints. With 67 percent Mormon affiliation, Catbon County, too, has its history
in the mining industry and, like Summit, 18 percent of its religious affiliates are
Catholic Federal geologist Marcus E Tones was sight in 1890 when he reported
to the U.S. Treasurer: “Had ores not been easily smelted, Utah would still be
Mormon only. ™

In Idaho, members of the Church of Jesus Christ of Latter-day Saints consti-
tute 70 percent or more of adherents in 14 of 44 counties and between 40 and 65
percent of another five counties These counties are in the more densely populat-
ed southern end of Idaho, and suggest greater political leverage than the numbers
alone communicate For example, in Ada County, home of Boise, the state capital
(one of the state’s three counties with a population greater than 100,000), 32 per-
cent of the religious adherents are Latter-day Saints. Catholics are the second most
numerous, with 26 percent; and conservative Protestants arc third, at 11 percent.
In Canyon County, after Ada the state’s second most populous county, 33 percent
of the religious adherents are Latier-day Saints ?

Latter-day Saint adherents constitute the majority of all adherents in the
state’s three counties with populations between 50,000 and 100,000, In Bannock
and Bonneviile counties, of all adherents they are 75 and 70 percent respective-
ly. In Bonneville, the Saints outnumber all other adherent categories combined,
inciuding the unaffiliated or uncounted In Twin Falls County, Latter-day Saints
constitute 38 percent of adherents; Catholics follow at 17 percent: and
Holiness/Wesleyan, combined with Pentecostals, constitute 10 percent Finally, in
three of the seven counties with cities with populations between 20,000 and
50,000, Laiter-day Saints have majorities ranging from 66 to 99 percent
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This means that Mormon dominance in the Great Basin is s0 disproportion-’
ately high that it is difficult to give an account of other religions in an essay
devoted to religion’s public role In Utah County, for example, home of Brigham
Young University and a population of approximately 370,000, of whom 88 per-
cent are Mormon, what effect can the roughly 370 Baptist or even 3,700 Catholic
residents have on local government? How does their voice register in school
board meetings or on local tax initiatives? Given, however, the affinity of
Mormons, Baptists, and Catholics on certain social questions, such as same-sex
unions and abortion, one might as easily worry about the 1,100 unaffitiated who
constifute only 9 percent of the population _
The political consequences of Mormon dominance are most easily measured
on the national and state level, however. In terms of political office, all the mem-
pers of Utah's Congressional delegation excepl one are both Mormon and
Republican. The lone Democrat is not an active member of the 1.8 Church, but
his constituents regard him as a “cyltural Mormon ™ The state has not had a non-
Mormon governot since 1957 Presently, four of five justices of the state supreme
court and 90 percent of its legislature are Latter-day Saints. While each of these

public servants miay be as independent-minded as any other religious person, it

remains a fact that there are few such “other religious persons” among Utah’s
y seeks independ-

political leaders Even if the state’s officialdom self-consciousl
ence from their religious ideology while on the job, the point is that Utah’s homo-
geneity requires such self-consciousness because the social system itself jacks
diversity of religious perspective

The situation in Idaho likewise reflects the state’s religious demographics.
The state-published Biue Book for 2001-2002 reveals that 30 percent of Idaho’s
Senate and 34 pei’ccnt of its House were then Latter-day Saints, slightly higher

than the church’s 24 percent portion of the state’s population. At the national

level, Latter-day Saints occupy half of the state’s two Senate and two House seats
the state’s Second Congressional

The concentration of the Mormon population in
District (Southeastern Idaho) almost guarantecs that at least one House seat will

be held by a member of the L DS Church

Not only its numerical strength, but also its stance on the issues, appear 0
make Mormon political activity obvious to others in this Mountain West sub-
region. In an interview for this chapter, an expert in 1daho politics said that he

believed he could tell which legislators are L atter-day Saints by the conservative

nature of their voting records. Regardless of the accuracy of his assurnption, it

ely shared. According to Gregory Hahn's report in the Idaho
loss of Pocatello, “one of the few Idaho cities to

’ to the Republicans is credited in part to the fis-

appears to be wid
Statesman of Tune 19, 2000, the
offer genuine two-party debates,’
ing numbers of 1 attet-day Saints in Bannock County,
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Utah is so fi i
s siztiar;ZL;is(I!i ::tiil;il c;r;zer\fati?fely homogeneous that neither party puts
goodRand the other confident it is Eiigri:gfs:f;e, e pty believing t doss no
esearc 1
e ;1 ia:anc;(z?;:rr_l[ rt;mt the ]_'DS Church is the most single-party religious
e foaton ab‘.o ) e;l American Relf'gious Identification Study (ARIS)
selves religiously and poli:c:ﬂl{; WA;gIg Ti?:i'm ;gg}U“ited bt while the Lo
- elig ticall : or reveal that, while the Latter-
GVZHZZ;;:; sjngzrcent ;fflhatlon with the Republican Paity is equal ?: tLhE:tte;f'
crangelical o menta ists, fewer Mormons deem themselves either independ-
N th:n; ers of some party other than the two major parties -
o abou:itsliedlzcaqz (;f th? ‘twenfnethl century, the LDS Church became con-
cetfied about h_rifllki ed political s;t}laftlon in the Moimon culture region Marlin
proposmo,n tha% o ng church official, was assigned to speak publicly on the
praposiion 1t 2 Z can be a fomocxat and a good Mormon As reported in an
oo ol aﬂz Icg::- llzzke Tn:buneb on. April 3, 1998, he said, “We are [con-
coned) loealy and ¢ in bthere is a feeling that even nationally as a church, it’s
PO (;-1 e lino?vn as a one-party church. The national fortunes
ot oo tow‘ Since then, during election season, letiers from
ot e e 0 only. encourage local congregations to be politically
The Church of Jyesess]pg;:il:: ;?ilmp‘“;ame ey e
i of X . atter-day Saints is, however, a pres i
taprS 11lt11:s ;31:: li)r;l;r a?f:écgg t?}r'ough its rlnembers but also directly mx»ouzng: f:a;]?
b v s t h, If:_[)rlesentatlves of the state legislature meet formally
Befors ey egn h 1111c c?fflcmls who .are assigned to monitor political issues
Do ore o Cgh e ;1, s;ssu‘)n, Ie.z‘xldfarsmp from both parties are invited down £o
e e e ] Pecml Affairs Committee,” Utah’s speaker of the House
for e Tony s e bune reporter on Januaiy 6, 2002. He added, “We’ve done t] .
een up here ” “
Utah’s congressional delegation is no less r i i
et gressi ss responsive A prime example i
tineml;ll s ;fsi;s:t;ozt;n t}?e carly 1980s to a federal proposal ItJo place an Fnl:::i:;e
el esie Sj:atelrrrlle:]:: t}_?lf:aver Countyz E‘Itah. The church’s First Presidency
e 3 v i ¢ at the MX,mlssﬂes were not welcome in the state
S position by.Utah s then-powerful Senator Jake Gamn and’
g ate ;;1 u)}/att?ntilz :en::se of the project Evidently, the thought of 200
e choscve conant o1 2 ;n‘ atrack among 4,200 shelters did not comport with
More co i
eccwsmstmalﬁ;l::)‘)::laj; ;he LDS C_hu_rch uses its political influence to protect its
ids vasiety ot 1. ; - E, ec'onomic‘mterests, and moral order This includes a
s e o cula F)Iy issues, from the regulation of water rights locally to
policy. Moreover, the extent of the church’s economic holdings znd
g )
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in Utah, its propxietaiy sense that the sub-region is its homeland, broaden the
church’s political interests to include a surprising 1ange of otherwise seculat
issues, even ballistic missiles The church attracts most attention, however, for its
influence on issues it deems moral, such as alcohol consumption, women’s rights,
and same-sex uRions

Mormons abstain strictly from alcohol and Utah regulates its sale just as
stricily The causative relationship between these two facts is no secret. On
February 3, 2003, according to the Salt Lake Tribune, church authorities and the
Utah Department of Alcoholic Beverage Control {DABC) commissioners met to
discuss impending changes o the state’s liquor laws. In response to a federal
court’s rejection of Utah’s broad restraints on liguot advertising, including pro-
scriptions against asking a customer if he o1 she wanted a drink or a wine list,
local regulators had proposed changes t0 other elements of the law as well.

The new regulations allowed Utah’s drinkers to have two glasses in {ront of
them at dinner and to take an unfinished bottie home, They could also be offered
flights of wine, as long they did not exceed five ounces Beer, however, remained
a diluted 3 2 percent and, while more restaurants would have access to liquor
licenses {though at a higher price), bars were still required to function as private

clubs and were newly required to serve food on the premises, To the predominate-

ly Mormon DABC, the new rules were “a product of seeking public comment.”
To restaurant owners who did not perceive themselves to be a part of the public
whose “comments” mattered, the new laws “reflect the culture of the state And
the culture of this state is a dominant religion”

As might be expected, the less dominant position of the church in Idaho has
affected the application of Latter-day Saint mores onto the broader population.
Specificaily, while Utah has repeatedly rejected a state fottery, gambling was
jegalized in 1989 in Idaho, but only after LDS Church leaders made a determined
effort in opposition. In an unusual display of ecclesiastical force, a member of the
church’s ruling council who was also -a former Utah Supreme Court justice was
dispatched to Idaho to speak publicly against the state’s lottery initiative with 2
sermon on the “Evils of Gambling ” In response o his exhortation, local ecclesi-
astical leaders also spoke against the measure, instructing the people in their
wards (congregations) o vote against the lottery and asking them to encourage
their neighbors to do the same Their efforts failed, however, suggesting that on
issues where individual conscience is concerned, the advice of LDS leadership
may have less impact than is sometimes supposed Nevertheless, both Utah’s reli-
giously identifiable regulatory law and Idaho’s resistance to it signify not only
that religion matters in the Great Basin, but also that “a” specific religion matters.
Thus, the nature of Mormonism is as important as its numbers are to understand-
ing the effect of religion on public life in the Great Basin
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onsi e nrlnplcier:];u.?/ ‘Iivlormon settlements in the Mountain West region
o ued 8 comple r; ) 1f1e » and fully developed society established outside of
e oot Conscs:i 0 tfmtebelh%m America It consisted of a communal eco-
o ey that con 1er.x 10%151y rejected capitalism; a political system that mir-
e e Mormon Sf esiastical structure; and a polygamous family system
e togth); ems‘ ;hat brought ail of life under the aegis of the churcﬂ
ot o s (i)utls; e world when, in making the firsi of severa] failed
s ot staiche .n 49, tl?e Mormons proposed a government compri
y of the ranking ecclesiastical officers of theit church prised

Ihe MormOIlS’ i i y 14
economic unit was, Ilke theil pOlitlcal unit S€e1 as an
’
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- , . - pon-
attempt to unlawfully control individual freedom, especially that 10f- 1:] "
Mom'li)ons When the discovery of local mineral deposits and the c‘(aimpt etio °

a -
i i ilr { d to make the Mormons dependent on e
the intercontinental 1ailroad threatene, e o oo
‘ h economy, Mormon leadership
ern manufactured goods and a cas . M . -
cooperative movement that encouraged self sufhmenc?r thtougailll homf;v;g;i;oﬂys
i ' ¢ ding with the Gentiles, as all non- n
and discouraged Mormons from tra . a1t non Vorthons
exclusionary and anti-cap
were called, Concerns about Mormon nary A
i he econontic might of the chur
however, outweighed by fear of t . ! : o
we;e,as the Morill Act of 1862, the opening salvo in anti-polygamy ledgl}s]laltéo?ﬂ
E()Ja(jny ress attempted to limit the amount of real estate th.e .church coul » 0ntirl
$50 %00 requiring forfeiture of excess amounts The e.xphcu'goal was pr eYibImi
th r:lccu;rlulation of wealth by “theocratic institutions inconsistent with our
©
‘ ent "% N
[ o g(zli;lr:)n:gh each of these categories of difference has changed su.ff':c1eﬁt1§(d;0
/ ermit the inclusion of Mormonism inio America’s religious body pql;nc, H ghrist
| glo ical biases of each remain in the twenty-ﬁrs.t cemur.y Chu.rch of es;ll‘.: chebt
il\ of fﬁtterhday Saints and help explain many of its public choices, as w

ion of its neighbors. . . . y
reaCtThe political dimension of Mormonism—its conflation of the temporal a

nal—has always been a source of concern for its fe.II(_Jw.(:itgens Fn
E?s:gziiaiemza:)f Mm)rinon cohesive voting powet were a piectlﬁétz;\t;z,:g Hflzc;ttiroltz
the church’s violent expulsion from that %;tate.. Antagomsml 0 the Mormon Jo°e
was not based solely in its homogeneity; 1_1 was groundt.ed also A
damental objection to a priestly organization th?‘t culmm?tes 1:; . ﬁ ophecpres”
dent Even though the church’s priesthood was “of Iall be ieve ,a .
more sacramental system than that embraced by P;oltestz(tjnt1sm ,
lematically, was led by one who claimed to speak for Go. o it the frce
As such, Mormonism's ecclesiastical .ordex was bel}eve O e e
exercise of conscience and, thus, undermine t‘tle morah;z ne::‘ * igh”  Suear
democracy. To Protestants, Mormonisn% was a Ron?am:r‘ . c;efpi nmedem o
republican government o all of America, Motmofnsm.s n: e ogsce, v
lation and new scripture made L atter-day Saints 'antmorman 0
in a nation characterized by its religious e‘nthl.’ISIaSI‘ﬂ : Jaw-giving prophet
More to the point, the Lattes-day Saints’ devotion to g f tieocmcy pher
gave them the potential to be a 1-a.w u?to gz:i\;e:h :e(:if;)ated it and
‘ the territory’s petition ot !
:z:f::iz)tz:?ialbgfﬁce Church leaders at all leve1§ were noTt ;nly;:s;;xosl Iclnli f;ogjf)i;
but also priestly administrators of an earthly kmgd(])m‘. l?zs;d e st Taving
was not merely a religious ideal, but a completely rea
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between the Great Plains and the California gold fields—a full-blown theocracy
in the heart of a wouid-be enlightened republic
As strange as it sounds today, Utah’s religious establishment was permissi-
ble under nineteenth-century constitutional law that had not yet imposed First
Amendmnent restraints on the states. Only the federal government was prohibited
from establishing a religion. Unfortunately for Lattei-day Saints, however, their
legal argument was overtaken by a limitation of states rights by civil war and a
judicially enforced ideology of national identity and reform. In the final two
decades of the nineteenth century, the church with the soul of a nation and the
nation with the soul of a church negotiated which parts of the Mormon Kingdom
had to be reconfigured in order for Great Basin residents to join the United States,
Eventuaily, 2 compromise between Mormons and the nation required the subor-
dination of church marital law to federal law But much of the church’s ideolog-
ical framework and actual power over Great Basin politics and €Conomics, as
well as Mormon social cohesion in the form of family tribalism, was left intact

Renunciation of polygamy was the chief price the church paid for its accep-
ance within the nation’s religious polity One cannot, today, be polygamous and
a member of the LDS Church; excommunication is immediate for those who 1 v
Indeed, for contemporary Mormons, the practice is so unacceptable that inquiries
concerning it are often expertenced as one of those “have you stopped beating
your wife” questions, asked with an apparent resistance to any answer but what
is already assumed. For example, some news analysis in the Elizabeth Smart kid-
napping sought to explain her trance-like response to her polygamous captors in
terms of the L DS Church former practices. For Latter-day Saints, such explana-
tions echoed old prejudices about the morality of Mormon martiage and charges
of an evil mesmerism to explain its practice.

If continuity exists between earlier and contemporary church martiage prac-
tice, it is found in the continuing Mormon conviction that marriage has salvific
potential and functions to create familial bonds of eternat significance. Such ide-
ology naderlies the LDS Church’s public fight against recent initiatives to broad-
en the definition of martiage to include same-sex unions The irony of the L DS
Church’s battle to preserve a particular model of martiage at the expense of
another is too obvious not to reveal the extent of contemporary Mormonism’s
alienation from its past Indeed, as the current church president tells it:

Peopie mistakenly assume that this Church has something to do with
that [contemporary polygamy] It has nothing whatever to do with it
It has had nothing to do with it for a very long time It’s outside the
realm of our responsibility. These people are not members 4
It can also be argued, however, that “plural marriage,” as the Latter-day
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Saints denominated their family system, remains a dimension of their sacred cos-
mology and supports their deeply felt sense of difference from the broader cul-
ture. But neither of these residuals motivate the church to defend polygamy or
prevent the church from applying its own theologically based morality to justify
intervention in present legislative debates about lawful forms of matriage and
sexual conduct Idaho and Utah were the only states in the Mountain West region
with anti-sodomy statutes before the Supreme Court struck down those laws in
June 2003.

The 1.DS theology of marriage can also drive a wedge between Mormons
and their neighbors. A news poll published Fune 27, 2002 by the Logan Herald
Journal, a newspaper serving a university population not far from the Idaho bor-
der, found that “70 percent of church members would object to their children
marrying outside of the faith ” Only 8 percent of all others polled felt this way.
Obviously, since opposition to marriage outside the faith dramatically affects
their social relations, this is one of the factors making Mormons appear exclusive

Tust as problematic in a pluralistic culture is the amount of time Latter-day
Saints devote to their church callings. On the congregational and diocesan fevel,
church positions are all filled by laity, including positions that paid clergy fill in
other churches. Coupled with a three-hour Sunday meeting schedule and temple
attendance requirements, these commitments remove Mormons from the ordinary
stream of non-Mormon social activity. For those who do not understand the the-
ological basis for these phenomena, Mormons appeat at best only superficially
involved with those not of their faith and, at worst, elitist by a maddeningly self-
referential standard of what is worthy.

Politically, the story is equally complicated. On one hand, the LDS Church
has clearly removed all formal ties between ecclesiastical and political office. As
the sociologist Thomas O’Dea observed many years ago, the fact that political
trends in Utah aze largely consistent with the nation as a whole indicates that the
church does not absolutely control politics in the Great Basin “In fact,” O’Dea
said, “while exerting political influence, the church leadership often points with
pride to the fact that it does not control the vote, an interesting reaction condi-
tioned by generations of gentile resentment and suspicion on this score ™ Years
of faith-based political battles have sensitized the Church of Jesus Christ of
1 atter-day Saints to its érities” elaims and, as O'Dea noted, made it useful for the
church to lose on occasion. Nevertheless, there are theological limits to how far
the L DS leadership is willing to go in remaining politically neutral,

In particular, though the theocratic apparatus has been thoroughly disman-
tled, accepting the church’s prophet-president’s jurisdiction ovet temporal and
spiritual matters remains a part of the Mormon faith. While some members may
resent church direction in political matters deemed moral and may exercise their

impossible to know with ceitainty

estate in the center of Salt Lake City),
the schools, the welfare farms and indu
[and] the investment portfolio ™
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fiie;z}sr totdlsagree with a given political position of the church’s leadership, pub
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it deems threatening to its worldview When it does a ey on specit

local initiatives—alcohol and gambling s ohinch oo fe

- for example—the ch fi
oeal ini . : H uich offends ke
o ::b;%ltu:s abofut church-state separation, if only because the church is so oftz;1
rmimative of the outcome A local bry i is di

1 ewer voiced his displeasure wi ah’

new liguor laws by matketin ot agen it 1
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boomed. The Salt Lake Tribune estimated the ChllI'C}-l’S assets astivzx::ziiz‘i S$i(;
billion™ in a December 9, 2001 news sto;y. IEven if consgg;a s
church assets, such as that by the Ecl‘o-nomas:; 12;:";2[5&1 znd i;lsestmcnts’ n are
r to the truth, the church’s total incorm ; > com

Eli?liil with the value of its tangible pr(.,pe[ty, make it Foriflf;arilal;i(;a :; Stlhi ;zf e
largest corporations in income generation and m,lmbexs o ‘ [; W)ér o s v
i bers in the Mormon Corridor, the church’s econom.u: p ri o
fts e Iy, these developments contribute to the church’s pohtlf:ai positi

e I“eXO‘abhy’ C;urch of Jesus Christ of Latter-day Saints’ dominating presence
. hln(;r‘::t, ]t3:sin is néturally pait of the region’s history BuE it is.' equal’ly %lf}lnf(;
fc?ozl Zf the church’s theology of time and place The Ch;lI‘Ch s [alsone: Ztrsf; ;z .

i ‘ e it to meet the eternal in time, ev
S'anCtlf);xt::ect;?slt}?jn::li;:;pa;;ilst requires an assertive engagement in :;m%(l:
:lz:?:d?airs that will build God’s kingdom on earth and_ th.m'utglh;n;; g:n Zﬁ: e
internationalization of the church has not, however, dm.ur:%s e  Mormon auach
the region as its heartland. America’s Great Ba.an 1e1'f1a1 : ons
T?niitt;lace ”Das Brigham Young pronounced it upon his arival in the valley
1ig .
( alt Lake. o
e Clt’lf)itn?ons consider it their rightful place as well..Havmg htghl:i?u?;t;lfotwh eti(I)
sustain life in its deserts, they appear intent on hanging on to

ini ir histotic cultural domi-
tifice. Moreoves, they appeat intent on retaining their historic cu .
sac ,

nance over the sub-region, keeping it the concrete? ex.pressic?n ?f the;lix" ‘;vo;i;iu\tntehwe
or the deployment of their ecclesiastical missiorn t-IO ghou f
i ot f?\I/It mons, the Mormon Corridor is a homeland, not just the site o
et o ilhe t':rs Iis ’pioneer temples and cemeteries constitute sacred‘spac:e
Chumt}]] he}?uil:]mwill éxpend every effort to preserve it as such, Nowhere is tth];
?:c()jr; ai);arent than in the recent crisis over what do with a one-block segment o
R Cltyi: M?rii?liffiors and the L DS Church presidency announced that
the . tL 938(’; ;\/}[(a?n Street that runs between Mormonismis -Temple S.quare aintﬁ
e ters would be sold to the church for $8 1 million. Consistent w
Ch“m_h }’le%‘dqum d Century Plan,” the church planned to wse the prol?er.ty fo‘r .a
- Clt'y X Secotrl‘mt would join the two tourist centers that attract 9 million VI.SI-
et e While pedestrians would have access through the-plaza‘, con-tml
AP h chmgh allowing it to forbid smoking, sunbathmg,'b.lcyc-hn'g,
wt;is :ESZ(: ::iiltg:r speech, dress, or conduct, and preaching or proselytizing it did
obsc :
" en'd(')rsel itics, the plan was a conspiratorial land grab by a c.hurch that had run
! ;D}:tficéfzsl’ocal interests to enhance its already too-public presenc§ andn;cj
r(')llel:icz (fissent in the area adjacent to its religious Jandmarks Supporters respo
si
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ed that the sale was merely the last piece of 2 40-year master plan to revitalize

downtown, the result of a long public process initiated by civic leaders that would

inure to the city’s financial benefit Moreover, the church jtself argued, the restric-
tions on public liberty were consistent with traditional principles of private own-
ership, as well as dictated by the existing religious nature of the two church prop-
erties joined by the new plaza

The traditional parties stepped forward to test the artangement. With help

from the ACLU, the First Unitarian Church of Salt I ake City (which objected to
provisions limiting proselytizing to Mormons), Utahans for Faimess (who
protested the church’s stand on gay rights), and the Utah chapter of NOW (who

had fought church politics in the ERA campaign) joined to ask the federal courts

t nullify the contract’s restraints on use and speech, After losing in federal dis-

tict court, an appellate court found that the contract’s retention ol an easement for
pedestrian use created public, not sacred space

Therefore, it was held that plaza restraints on speech had to pass constitution-

al muster: On Qctober 10, 2002, the Rev. Tom Goldsmith of the First Unitarian
Church responded to his victory by telling the Deseret News that the lawsuit “had
to happen . . . It’s about time we leveled the playing field in hearing a diversity of
speech and opinion Sports metaphors do not do Justice to the level of conflict gal-
vanized by the plaza dispute, nor the local powers brought to bear on its solution

As the furor over the sale appeared to gather public support, the church dis-

tributed to the media and to Salt Lake’s business, civic, and religious leaders a
sophisticated brochure explaining its legal position A pottion of the brochure list-
ed a few recent financial contributions by the chuzrch to the City’s infrastructure,
including land for the City’s convention center and concert hall, leased from the
church for $1 per year; “sustaining support” for Utah’s symphony, ballet, and
opeta; significant cash and labor donated for construction and restoration of local
Catholic, Greek Orthodox, and Presbyterian churches; and $800,000 for a munic-
ipal mass transit study. In addition, the church noted that it had given $5 million
to the Salt Lake Olympic Committee and provided a block of downtown real
estate for the Olympic Medals Plaza.

Though not complete, or even a sufficient measure for the purpose of gener-
alizing about the church’s domain, this brochure provided a rare glimpse of the
LDS Church’s public role in the state’s capital city. It was intended, no doubt, to
assure the local population that the church was a good, even benevolent, corpo-
1ate citizen that could be trusted to manage the plaza in the City’s best interest
But the Jist evidenced also the church’s controlling position within the communi-
ty and even constituted a reminder that Salt Lake’s citizens were beholden to the

church for much of what made their city work. The brochure was by no means a
threat, but it was a display of force.
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In the end, Rev. Goldsmith’s victory was short-lived While the matlt{er a\;’;&:
1 l i d. Two weeks :
' Court, tension on the plaza escalate
on appeal to the Supreme , ' . e D
“di f speech and opinion,
he Court of Appeals restored “diversity o .
tTr‘jbu.rxe reported in “Day of Heckling on Plaza” that one protestloxhsho?te:kt:c;t:
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this sub-region of the Mountain West It has caused some among the non-
Mormon population to hold their religious identity more tightly It has also caused
them to forget their differences with other non-Mormon religions and the unaffil-
iated in order to gain some measure of collective strength in the Mormon
Corridor Thus, the staiistical gap between Mormon numbers and those of all

other religions becomes an important part of the story of religion in the Mormon
Corridor.

The Gap

While it is common to assume that churches over-report their membership
and adherent numbers, this appears not to be the case with the Church of Jesus
Christ of Latter-day Saints ARIS data, based on self-reports by individuals, con-
sistently report higher numbers of Mormons in all regions than the institutional-
ly based NARA data report Specifically, NARA calculates Mormon representa-
tion among all Mountain religious adherents to be 27 percent, but ARIS data
show Mormon self-identifcation at 47 percent. By contrast, NARA data put
Catholic aftiliation at 34 percent, but ARIS data shows the percent of self-repoit-
ed Catholics to be 15 percent In short, more people consider themselves affiliat-
ed to the LDS Church than are recognized on formal records of membership

Whatevet this means for the definition of what it is to be a Mormon, for our

purposes it means that the NARA numbers are probably too conservative {n their
description of LDS adhetence at 87 and 48 percent in Utah and Idaho, respective-
ly. NARA data also suggests that the gap between Mormon and Catholic represen-
tation, as great as it is, may even be greater, if the extent of Catholic self identifi-
cation is as low as calculated by ARIS. Of the 12 Idaho counties where NARA data
show more Catholics than Mormons, ARIS reverses six and causes the difference
in three mote to become statistically insignificant This continuing gap in numbers
is paralleled historically by a gap in resources and interfaith affection.

America’s majority religions—in numerical terms the Catholics and in cul-
tuzal hegemonic terms the Protestants—have always been Utah’s minorities: out-
numbered, out-financed, and unappreciated. Theit sense of social dislocation
under Mormon establishment was intensified by their own deep hostility to
Mormonism as a belief system. As late as 1905, a Presbyterian divine wrote:
“While Christianity is from heaven . . . Motmonism is the monsirous offspring of
earth and hell. It is a huge monster that would roll back civilization thousands of
years " Given this conviction, it was natural that the most consistent public role
of Protestant churches in the Great Basin has been that of opposition to the L DS
Church, a righteous opposition determined to heal “this open soie of the world.™»

Opposition was more than philosophical, however The lirst Protestants
came to Utah Territory either as representatives of the federal government and




WEST
108 ReELicior aAND PusiLic LiFe (N THE MouxTAIN

appointed to dismantle the Mormon Kingdom or as missionanesnfsoxatil’z ;a;t:g
reform establishment and commissioned t.o conv;rtl Mormo‘ bt o e,
ism. The antagonism each denomination had for the other as' ;
?i/:]l;:so ii]rllstl;]lé East was aggravated by the fact tha? the post-belllum Znt;pztzsgtzl;{z
campaign was supported by allegations and evidence provided by Pr
i i est .
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tional mission boards and the Protestant faithful that 'Moxm h basbarism bae 8
nl?' t to the nation Their efforts contributed to a national press that m e
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to‘g Mormon children the abused and deformed offspring of monstrous part g
il history of intolerance exists in Utah and Idaho th'f)‘F tlhe Mox?qclr\l; 22\;: :;c;n o
d these cultural memoties subtly color their relation 0. e
o o day. Arguably, Mormonism’s twentieth-century display .of ml. t'?,
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Church. Beginning with the Morrill Act in 1862., which f:qu;l e. 1;:1 e
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bu;i:ntshe?tnbelfeved in polygamy was stripped of the right to vote, hold public
gr . .
Dfﬁc;:;l:::;;;;: O;di:i;::fn leadership strategically placed their settler;lsllgz
throughout the t,euitoxy to check the es'tablishmen: of Eon{;fMorn;(:)r{d?:iiﬂ -
of the Idaho colonies were meant spemﬁgally to warwo Tl ity occum:

ho expressed an interest in remaining after the Utah War a miliary oceupe
M ah Territory  Experience had taught the Mormons that 1
ELO?:;;E::ZSUS make good neighbors, and so they intended to own all the houses

a
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on the block and all the blocks in town. One Mormon leader admitted “we are an
aggressive people . as we approach the gates of Our enemics we buy them out,
buy out their 1anches, their little settlements 2
The religious newcomers were no more inclined to peaceful cohabitation than
were the Mormons In 1897, the Presbytery of Utah, with the endorsement of the
Baptists and Congregationalists, printed a pamphlet advising the Christian popu-
Tation of “Ten Reasons Why Christians Cannot Fellowship the Mormon Charch ™
The Protestant churches were fess successful in their missionary work than
in their political campaign, however. Several reasons account for their failure In
addition to possessing a negative attitude towards potential proselytes, Protestant
missionaries lacked both the personnei and financial resources to adequately sus-
tain a presence in any but the most populated parts of the state The first perma-
nent non-Mormon worship facility was built by the Congregationalists in Salt
Lake City in 1865 Its pastor was Rev, Norman McLeod, who had been sent by
the American Home Missionary Society to preach Chyistianity to Utah and chap-
lain the army assigned to watch over the Mormon Kingdom Calling theit build-
ing “Independence Hall,” the Congregationalists shared it with other non-
Mormon religions, even the Catholics
Catholics traveled west with less of a political agenda than the Protestants,
and hence have less history of antagonism with the Latter-day Saints. Early
Spanish explorers (1 776} first claimed the area, but did not settle in Utah’s south-
e deserts, returning to New Mexico instead The Catholics who came in the next
centuty came to stay, building their first church in 1871 Its pastor artived two
years later to minister to the Catholics among the federal troops stationed in the
mountains above Salt I ake City. More Catholics came as the railroad and the
mining industries took hold Since these economic developments were
enced as a threat by the Mormens, the two populations did not mix, often
as we have seen in different parts of the state Catholic religious orders fi
the faithful to provide pastoral, educational, and medical assistance In 1908, the
Cathedral of St Mary Magdalene was completed After its renovatio
1570, it continues as a landmark of the Catholic presence in Utah
Not until the completion of the transcontinental railroad did Protestants come
in numbers sufficient to create independent congregations. The first Presbyterian
minister arrived a month affer the tracks were joined, and by 1870 had organized
a congregation at a railroad fieight center north of Salt Lake Likewise, the

experi-
settling

n in the

Bishop Tuttle said. “in Utah, especially, schools were the backbone of our mis-
sionaty work " A Methodist minister arived by rail in 1870 and conducied his
first service at the Unijon Pacific and Southern Pacific terminal in Qgden But the
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Protestants arrived too late with too little, In 1896, anothes I\i[eth(iﬂescndeavor
i h $25 million had been spent on s
eported to his board that althoug pent deavor
Icf two hundred real Mormons have been changed and made mt;)l eatr:ediscove[
i - :
gelical Chyistians during [our time here], we have not been abl

it of { i to
" When the nineteenth-century gambit of the Protestant establishment

v s were left as iso-

eradicate Mormonism by sword and statute failed, th.eu (f:hm:i:; A
e Bresbyterion Coun“?{ ?Jlt]:li 1:’;‘3;3; l; Z?;ioofggisis as the nineteenth
“Clearly, the Presbytertan cause in
325
e ende;;e Protestants were defeated by their success against polyga@y, tile
d kfl pzz;[::h aiso ended donations from the East. In add.iti'on, tk}e fack of tegut htz
from W' labors, coupled with the appeal of foreign mission fields, -cause :
h’or.n thelr -a 'OI ’boards to withdraw support. The local representatwes- of thlei
nitlélﬁsﬁ:lf’?:ded to this crisis by combining efforts to Ir}inis-tEI tc_) thﬁlf srr;z;
znlclli:(:cattered flocks The state was divided and each denormilat:lc:)trll1 fls\;:?ulsez[; o
sibility for specific towns. As late as 1930, however, a ‘rcpor o ! o
Allon . Occupation of Utal™ admitted that entire counties were neg .
“dAuom?lle:: s/ilci'ga‘l:lccpounty which had “no Protestant mission. [But] our colpor-
ed, suc ,

5 ¥ y 1S C 111 s’, in 1
feur ha e UlSlted thls COLmti I]le sense 0{ ounft: I)Oth terms ()l S1ZEe

[ t organized
and jurisdictional distinctiveness, helped to defeat all but the most org

otestant efforts at ¢colonization | . "
Pmt%ti?ir:n;tely the sub-region’s religious watfare was solved by a na.tlo.nz;ll Esnz -
, ints® politi ¢in
i ‘ atter-day Saints’ political and economi .
i mpromise that left the Latter uense
ical :1(; irll)tact In 1907, the U § agreed to seat Mormon apostle Reed Smoot in
arg ,

i i the
church subordinated itself to the federal marriage laws In

e nflict left its

xchange, modern Mormonism was born. But the experience of co
€ . :

' 11 the Great Basin’s residents . s
mmiﬁi ?mtil 1982 did Idaho repeal its “Test Oa de&gng(()i ;gostogiel\go;:;o;lo

' i - opposition from some 100, voter

B g et ovg(:insﬁpCﬁinese and Native Americans had been
hown that many Idahoans think the
y use political influence to

years after similar legislation a
repealed Contemporaty rescarch has s

coerciv i ive; that the

Mormons are coercive and manipulative; : _ Huenc

[ o on others; and that they use social relationships for the
"

impose Mormon norms e

sole purpose of conversion. In addition, a signiﬁcan.t 1;;):;{(1)(:1217 of the popu
feel that Mormons judge others and e)fclu.de the.m- as in O.Bism he Sult Lake
Attitudes in Utah also reflect continuing rehfglol.!s anta%J ; h,s.‘mterfaith ke
Tribune published results of an elaborate invgstlgatlon of Uta s e -
o Con ber 9. 2001, Under the title “The Unspoken D1v1dg t.c ”p
tlonsljgegz::l Morm!ons and non-Mormons were separated by a “fault line” rec-
conc

't i3
ized by two-thirds of those polled, which “haunt[s] every Utah community 7
ogniz
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and both sides of the divide. The sentiments of non-Mormons paralleled the Idaho
study. Polarized by their demographic and cultural minority status, Utah’s non-
Mormon population often defines itself in public opposition to the Mormon
majority, as seen in litigation over Main Street Plaza in Salt Lake City. Latter-day
Saint feelings were not articulated in as much detail as their counterparts
Reference was made, however, to their predictable resentiment at being judged
negatively for their church-going, child-bearing, alcohol-aversive lifestyle.
Efforts to overcome this polarity constitute one of the central themes of pub-
lic discourse in the Mormon Cortidor On both sides, religious leaders self-con-
sciously pursue ecumenical efforts 1 DS leadership goes to great lengths to share.
the church’s wealth across denominational lines, as shown by contributions to
Westminster College (once Presbyterian, but now supported by a consortium of
Protestants) and the restoration of Salt Iake City’s Catholic Church of the
Madeline. Catholics rewarded the 1. DS Church with an invitation to a member of
its First Presidency to participate in its rededication
But, however ecumenical in spitit, the dispatity in size and related sense of
powetlessness endures among the Mormon Corridor’s other religions. Though,
for example, Catholic adherents doubled in the last 10 years, largely through
Hispanic immigration, they still constitute a mere 6 percent of total adherents in
Utah During that same period, LDS growth, though at half the rate, raised repre-
sentation among its adherents from 69 to 87 percent. “We like to say we’re the
second-largest religious denomination in Utah,” Catholic Father Bussen said on
February 2, 2002 But, he added, “It’s like coinparing the size of the mouse to the
elephant when they’re the only two creatures on earth.” The demographic gap and

the social-cultural hegemony it suppoits continues to burden public religion in
this sub-region of the Mountain West_

Conclusion

Two basic facts explain the Church of Jesus Christ of Latter-day Saints’
enduring power in the Mountain West: one historical, the other theological.

Historically, in America, there were sitply too many denominations and too
much competition between them for any one to dominate the others. The Latter-
day Saints, however, were driven past the edges of America’s praitie and found a
place that nobody else wanted. To use the old cliché, they turned a lemon into
lemonade. Situated between gold mines on the west and rich plains to the east,
the Great Basin sheltered Mormonism’s establishment in the intermountain West
for two generations. Religious pluralism arrived too late and too anemically to vie
for the cultural spoils of settlement. Competition for controel came most notably
from the mining industry, especially in Idaho, and from the U S, govermment in
Utah. But even America’s economic and political power proved insufficient to
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s .
fully dislodge the Mormons from their Nvlounta-m hE%:EImn; Iﬁlcmgh they wer
required to reform it in the image of Ametlcfan dlsestac hl e as Christ of
Notwithstanding its political reformation, the urc e e of
-day Saints’ contemporary legal battles show that it remat . see o
Latter' y missible relation between American church and sta-te.‘ This can
th? t %S , }::[elwithout understanding certain fundamental pri?c1p1§s 'of Morn’li.c;n
eology The LDS Church will remain on the edge of Amenc:'m reylg}ous po 1 y
Zeloolr?g?s it defines its president as a law-giving pf'ophet and its m1s;;11,orl ;1; ;u;;
idi 1 order in service to the eteinal Ultlmi.itf':iy, the cht}rc s o
i~ temF;OIa fuels its economic and political activity and defmes‘ 1%3 contin
Sff‘CIamema po"tvhetlhe limits American law sets for American religion This {neans,
aiso ct(sllz\tteStuvl;iic life in Idaho and Utah will continue to display a quite un-
aA}::éiican gegree of religious tension and intolerance
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CHAPTER FIvE

PoLARIZED TRIBES:
CoLORADO, WYOMING, AND MONTANA

Philip Deloria

D ;I;l;er;?; Ss;JrI;Z ;}f steht-tlelments in fi?’fferent places attract different kinds of peo-
iy e Presumah gt zsf eads ‘to differen.t kinds of religious traditions and prac-
oty chascto s ; S 'ch.p.ubllc expression of religion. While some places are
Mountins wih th cdge of o s Gt b, ol Wyomine.ans
Mo s : reat Plains—Colorado, Wyomin '
Claixiltt;n;lha;g:r;rea:gn i};piesax in fs_mveys and 1'3011§ as places without mt{ch religéiztl]lcsl
Y appearance confirmed .expenentlally‘
Aty oouth ca p[.ot;, e(ten a.nd expe'nenced in terins of evangelical practice and
o ormeton Pro sdh antism, while the Atlantic states have high proportions
D aoion and ol a lerents, the prodgct of urban immigration patterns The
bt 2o St s;ttl‘ec; ez?rly and .often by Protestant immiggants And the
i can &€ E‘;en With;: tha ifornia énd Hispanic Catholicism, Southeast Michigan
e oam Even witin 1 e:hMountam West reg.ion, it is possible to parse out New
s tnd Arfzond T Ae cu’ltural and political weight attached to Hispanic
i which grasty ol ive 1\116ncan religions Utah and Idaho stand out as states
Loty Sain}; pIn sqltlov;f’a:d Salt Lake City and the Church of Jesus Christ of
- cas.e ma. : these pllaces, a general description of region-—o1r sub-
osion s m y e——can reasonably be offered by turning, in some part of
n, to religion, ’
Colorado i i
e o tk,l::g:::i:g, afnd Méntf{.na.m.mply do not fit such a pattern In some
o oy fese st S, oh.course, 1nd1.v1dual religions may dominate In Butte
Cathoﬁd;m doﬂﬂnﬂmc:,‘ igh propmtlons of Irish immigrant miners kep;
o botletsm dominis or much of the late nineteenth and early twentieth centur
, ver, Billings has Montana’s largest population of Catholics. Or, on};
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